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transcendent nature, while all cosmic functions proceed from
one ultimate source, is not to be thought of as the direct
agent in respect of these functions-39 In this respect we
compare God to the sun. Because of sun's light, it is possible
for the IOTUS flowers to blossom, to attain full bloom or
wither, though the sun is not affected in any way by the
activities of the flowers. Thus we may understand Siva to
be the transcendent presence implied as the necessary
condition for the cosmic   operations of creation and
conservation.

Umapati next proceeds to describe the nature of the
five divine functions of God* These functions which God
has taken up are styled the play of His Grace and these
are meant to lift the soul from the sea of misery to the
seat of abiding bliss- Divine function is describable as sport
in the negative sense that it is effortless and implies freedom
of action. Sivajiiana Munivar explains the nature of the five
divine functions in the first ddkikarana of the second Sutra
in the Mapadiyam, He raises the question for whom these
five divine actions are performed, whether for God Himself
or for others- These functions cannot have a final cause
outside God's reality. If they are performed for the soul,
then the qustion arises what is the relation between God
and souls?10   If the relation is abheda  like  gold  and
the ornaments made of gold, then the divine actions are
for God Himself. If the relation is bheda like light and
darkness, then there is no connection between God and
souls. If it is bhedd-bheda like word and its substance, then
it amounts to ane^antavada. \f the performance of divine
actions is not for God Himself, then the question arises
whether these actions are useless like the actions of children
or madmen. Even a wiseman like a king performs functions
like hunting, gambling and also the ordinary functions of
perspiration, sneezing etc- The commentator says that all
functions have some purpose-41 Hunting by the king is for